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KRBT XM 1N 1NAW P
“Only for His Lost Time Shall He Pay And He Will Surely Be Healed”

Alludes to the Amazing Healing Powers of Shabbos Observance

In parshas Mishpotim, which we read this week, it states (Shemos 21,18): 13T QYWaN 112" 12V
Miywn 5y yima 75nm o1pr ox ,20wnb Hhn mm K51 O1MaNa IR JaN32 WYY DR WIR
KRBT RBM 1N 1N2W P 31T Ap1—If men quarrel and one strikes his fellow with a stone
or a fist, and he does not die but falls into bed: If he gets up and goes about outside under his
own power, the one who struck is absolved-- only for his lost time shall he pay, and he shall
provide for healing.

In Tiferes Shlomo, authored by the great Rabbi Shlomo of Rodomsk, zy”a, he finds an allusion in the
words: ”ND7? XBT 1NY 1N2W pP”-- only for his lost time shall he pay, and he shall provide for
healing, to the following statement in the Gemorah (Shabbos 12.): 91N ,19ImT NX '1P:‘7 shinh iy i
7R125 71aMp RN PWTYN RIT NAW—one who visits a sick person on Shabbos, should say to
him, "Although we are prevented from crying out on your behalf on Shabbos, recovery is coming
soon.” We find here an indication that Shabbos has healing powers.

This is also alluded to in the Mishnah (Berachos 38.): ”naw2 nNIDTD DN b 'p‘nmn 57 —a
person may eat all foods for therapeutic reasons on Shabbos. Here is how he interprets this
statement: FIRIDIT WNW 13 ,7ARIOY 1wnh 5131 nawa 5oR oRaw ohaxrnn Son wrmb”
"WTpP NAwA Awyil—all foods that one consumes on Shabbos, possess the ability to heal; for the
source of healing originates from Shabbos Kodesh. So, when the possuk states: ”1N? 1NawW pP7”--
only for his lost time shall he pay, it employs the word ”YNaW” —which is an allusion to Shabbos.
The possuk implies, therefore, that in the merit of observing and delighting in the Shabbos
appropriately: ”XB7" XB931Y”—he will surely be healed. This is the gist of the Tiferes Shlomo’s
explanation.

It is worthwhile examining: (a) what is the connection between Shabbos observance and healing
the sick? (b) what is the meaning of the expression: 7125 1amp aNXIbM P'leT‘?ﬂ N7 naw”--
Although we are prevented from crying out on your behalf on Shabbos, recovery is coming soon? It
appears to imply that specifically because we are prevented from crying out on Shabbos, this is the
reason that a cure will follow shortly.

There Are Twenty-seven Words
in the Berocheh of “Refaeinu”

We can explain these matters based on what the Tur writes (0.C. 116) concerning the berocheh of
”"1ARD9” —“Refaeinu”—which is the eighth berocheh in Shemoneh Esreh:
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He points out: (1) “Refaeinu” was instituted as the eighth berocheh in Shemoneh Esreh, because of
the “bris milah” which is performed on the eighth day and requires healing, (2) there are precisely
twenty-seven words in the formula of this blessing corresponding to the twenty-seven verses
(Bereishis 17, 1-27) in the passage relating to “bris milah,” (3) there are also twenty-seven words in
the possuk (Shemos 15,26) which extols the merits of Torah and mitzvos with regards to medical
healing, and (4) there are twenty-seven letters in the possuk in Mishlei (4,22) which also describes
the curative powers of the words of Torah.

The twenty-seven word formula of the berocheh that the Tur is speaking of is: ,NbB311 ’iT 1ARbY”
TAR1 KD 951 5K 1 mon 535 mbw axibn abym anx unban o nvean uywan
7SRwr My I XM NN T2 ,INN AR Nevertheless, when he writes that one will be
healed in the merit of Torah and mitzvos, this requires additional explanation. While the possuk
(Shemos 15,26): "IRD1 /i1 1K 12 ... ynwn YW DX XN —does mention adherence to the
precepts of Torah and mitzvos as a means of preventing illness, what significance does the fact that
this possuk contains twenty-seven words have with regards to the power of healing?

The Prishah, himself, answers this question: ”IT71NAW N1YNIR 172 TA10Y”. In other words, the
twenty-seven words in the formula of the berocheh of “Refaeinu,” correspond to the twenty-seven
letters of which the Torah is comprised. These are the twenty-two letters of the aleph-beis from
aleph to tov, plus the five double or final letters 9,8,Y,],D. In fact, this is stated explicitly in the
Siddur HaRokeach—from one of the Tosafists, the Rokeach, who was a student of Rabeinu Yehudah
HaChassid. Concerning the precise formula and number of words in each berocheh, he writes
piercing words of admonition regarding the berocheh of “Refaeinu”:

3 03325n DM onRY ,035RNWA Da17E PWW DT MR NHIY WK 2% Sy
m5inm 15 upnw DMwRIT omon 5w nab by nnby XSw ,non5bna man o,
ONW .M2N21 NPMINA 5pwnay ma X 5an upnw abbm 172 531, opna

097y onan Sw T pys unSbn mbwr on R L1 RS

mam yras pomnbh A Ay 07T mwyS Ty 1son HR1 00335 Sy mw 125
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He states that the original sages who formulated our prayers—which are substitutes for the daily
sacrifices—formulated these berochehs with great care and precision—regarding the precise
number of letters and words. Therefore, it is vital to recite them exactly as they were formulated; it
is a grave error to add words of our own choosing to their well-conceived formulas. Doing so, chas
v’'shalom, reduces our prayers to the level of a goyishe hymn.

He points out that the berocheh of “Refaeinu” is based on a specific possuk in the prophet
Yirmiyahu (17,14). Furthermore, Rabeinu Yehudah HaChassid, ztz"], taught that the berocheh of
“Refaeinu” contains exactly twenty-seven words—and no more—corresponding to the twenty-
seven words in the possuk in Shemos (15,26), and the twenty-seven words in the possuk in
Tehillim (103,3), and the twenty-seven letters of the aleph-beis—including the five final letters.

He adds that the possuk comes to teach us that if we observe the Torah which is composed of
twenty-seven letters, then " 7'RD17 ’iT 71K 13" —for | am Hashem, your Healer. Apparently, this
is also the message the Tur meant to convey, except that he was being more concise. It is clear that
the ability to be healed depends on Torah and mitzvos. Yet, we must endeavor to explain why this
healing property is specifically associated with the twenty-seven letters which make up the Torah
and which are the basis for the institution of the precise twenty-seven word formula of the
berocheh “Refaeinu.”

The Twenty-seven Letters of the Torah
Constitute Twenty-seven Conduits

After much consideration, I would like to suggest an explanation of this matter. We know that
HKB"H chose to begin the Torah she’b’chsav with the possuk (1,1): NN D"P‘?N N3 mwKia”
“YART DX DMWA. The Midrash interprets the possuk as teaching us that Hashem created the
heavens and the earth with the Torah which is referred to as ”Nn"WwxX9.”

Since the entire Torah consists of twenty-seven letters—the twenty-two letters from aleph to tov
plus the five final letters—it turns out that HKB”H created the world utilizing these twenty-seven
letters. In the words of the Shelah HaKadosh (Bereishis 7): ,i11N02 X911 b 1 v oy
NIRRT Y 17 A nrnn ow ™M , A2V TINMNING KY2Y STIINA van 17apn mnw
smBBIT DY TMAT NPMIR T LY M (D900 0y mYD] N2 RIM—HKB’H would
glance into the Torah and create the world with its letters; also, the numerical value of the name
“havaya” equals twenty-six and if we add one corresponding to His oneness, the total equals
twenty-seven—corresponding to the twenty-seven letters of the Torah.

Let us also introduce the teaching of the hallowed, brilliant author of the Tanya in Shaar HaYichud
V’'HaEmunah (chapter 1). He presents an important principle in the name of the holy Baal Shem
Tov, zy”a:

7127 2 571 vwyan wb omwa 2y a7 o obwh (us v oonn) QMDY
MMV Maya 17 19K NPMIKY 112N, DM N YIpY AT (1 X NMMWRI) NnNRw
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He teaches us that just as every element of creation was created by means of the words and letters
uttered by HKB”H, so, too, do these words and letters sustain creation at all times. Were these
letters to vanish or be removed for even a second, chas v’chalilah, all of creation would vanish and
return to nothingness.

The Word ”1TNNX” Alludes to the
Twenty-seven Letters of the Aleph Beis

The Tanya goes on to say: MR XK M Mpn b5 0912 nx mm anx R o Sy
T NIRXIA T KRNI R 070N T q"‘mn DNMMINAT DA 1T 3708 ,IRND WY NaT
“ANNIRT Mpn—pertaining to this matter, it states %13 NN IR NN, and You sustain them
all; do not read MM, sustain, but, rather, MMM, You create them ex nihilo, something out of
nothing; the word f”NN represents the letters from aleph to tov plus the five (represented by the
letter “heh”) origins of speech in the mouth, where all of the letters are formed—the lips, the teeth,
the palate, the tongue and the throat.

In other words, the verse »a513 AN TN NN —and You sustain them all—alludes to the
manner in which HKB”H sustains all of creation; He does so by means of the letters and speech
emanating from His mouth, as it were. Just as He did at the beginning of creation, He continues to do
so until this very day.

An additional insight concerning this matter is found in the Arizal’s Shaar HaKavanot addressing
the fact that we begin Shemoneh Esreh with the words: 7’1 fTNNX 7172”. He explains that the word
1”NNK alludes to the twenty-seven letters of the Torah. The N”N alludes to the twenty-two letters
from aleph to tov; the letter ‘1, which has a numerical value of five, alludes to the five final letters.
So, when the verse states »ab13 NN TN TNRY”—and You sustain them all, it is describing the
fact that HKB”H sustains all of creation by means of the twenty-seven letters which make up the
Torah and are alluded to by the word f1”NN. They actually constitute twenty-seven conduits that
sustain and nurture creation every moment of every day.

We can also use this concept to explain why we always bless HKB”H with the term 717NN in the
formula ”’iT TNN 72”. The holy Zohar states (Acharei Mos 73.): K7 17wpnn NIR 11797 "2
/HRIWN RN 1”21 ,NRT2—three entities are bound to one another--HKB"H, the Torah and
Yisroel. The Sefas Emes clarifies this statement for us (Kedoshim 5657): 12 ¥y¥ian a7nn 127
7HRwy 12 NW‘\'IP‘? 172pn DW1IpP. In other words, the Torah represents an intermediary,
linking the material and physical man engaged in Torah study with HKB”"H—Who is beyond human
comprehension and physical limitations.
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You Will Rule over the Yetzer Hora by Means
of the Twenty-seven Letters Alluded to by 77NN

Now, we can suggest that this is the reason why we always address HKB”H in the second person,
with the term N”NN, as if He is standing opposite us. We are alluding to the twenty-seven letters
that make up the Torah which constitute twenty-seven conduits that perpetually sustain creation—
and connect us with HKB"H, as if He is standing in front of us. As we have learned in the Gemorah
(Berachos 6.): "1y 11DW TN PO AWNW TNN 1510 XW” —even if one sits and engages in
Torah study alone, the Divine Presence is with him.

How nicely this allows us to interpret HKB”H's words to Kayin (Bereishis 4,7): 2Y0'¥n QN X
»a Swnn anx anpwn POX1 yam nxvn anbh 2w X5 0N nXw—Surely, if you
improve yourself, you will be forgiven. But if you do not improve yourself, sin rests at the
door. Its desire is toward you, but you can conquer it. The Sifri elucidates these verses as
follows (Ekev):

11 53 ,15%an 0 035 :nxna yan vt 0ab Rt ¢a Sxwh a7apn onb ok 7
TIN2 DPOIY DNR PR ONY ,NRW 21N DR KT MKW 052 v51Ww IR 12 QPO DNRY
1N IRYRY KHXR MY K51, y211 nxvn nnbb 21wn XS oX MKW 1712 0MoNn1 onR Mn

212 Drwnn anx mRaw 12 Swm anx T ans ox o npiwn P58 MmNw 2

HKB”H says to Yisroel: My children, I have created for you the evil inclination, the yetzer hora, and I
have created for you the Torah as an antidote. All the while you occupy yourselves with it, the
yetzer hora will have no power over you; however, if you do not occupy yourselves with Torah
study, you will fall prey to him. If you desire, you can dominate it, as it says, “But you can conquer
it”

Where do we find an allusion in the possuk: ”12 Swnn NNY”-- but you can conquer it, to
conquering one’s yetzer hora by means of Torah study? As we have explained previously, the
allusion is in the word ”fTNNKY”. By engaging in Torah study, which consists of the twenty-seven
letters alluded to by the word i1”NN, you will succeed in conquering the evil inclination.

We can add a tiny tidbit based on a teaching from the holy Zohar (Nasso 129.). It states that in the
World to Come, HKB”H will illuminate two hundred and seventy worlds for the tzaddikim. The
Arizal explains in “Shaar Maamarei RaShB”Y” (Terumah) that these worlds correspond to the
twenty-seven letters of the aleph-beis--each of which consists of ten—totaling two hundred and
seventy worlds. Based on this, we can suggest that this is why the twenty-seven letters have the
power to overcome the yetzer hora—because the word ¥”9 has a numerical equivalence of two
hundred and seventy.

A Sinner Damages the Twenty-seven Conduits

This also provides us with some insight into the words of the Reishis Chochmah (Shaar HaTeshuvah
chapter 5) concerning the custom to recite the vidui following the format of the aleph-beis:
1917 117277 15T 17’2 NN R He writes: M1 DYw 1bn , RN RbHR2 mminab wnay
Pakjablak nndyn 5o Ny ™M 5 ,ITIXY 7DD Wb ,ITHQ‘?'IVH 53 18721 NPMIR 275
7RO XbHX2 nrminab nxn '[:!‘7‘1—0ur confession, vidui, follows the order of the aleph-beis,
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because the entire universe was created by means of the twenty-two letters of the aleph-beis, as
explained in the Sefer Yetzirah; therefore, when one sins, the entire universe is harmed; hence, it is
appropriate to confess following the order of the aleph-beis.

We have learned that HKB”H created the world and sustains the world at all times by means of the
letters of the Torah—which constitute conduits providing sustenance. Consequently, when one
transgresses the commandments of the Torah, he causes damage to those letters of the Torah. The
method to correct the damage is by the sinner reciting the vidui formulated according to the order
of the aleph-beis. Since the Torah also consists of the five final letters of 7”b¥1N, one must have
these five letters in mind, as well, when reciting the vidui.

Corroboration for this idea, can be found in the words of the divine kabbalist, Rabbi Shalom
Sharabi, zy”a, in the siddur of the Rashash. He includes in the vidui additional terms of confession
intended to rectify the five final letters of ”5X11. For the letter “kaf”: 12212 and 120¥’3; for the
letter “mem”: 137N and 12Y’N; for the letter “nun”: 1A¥N’1 and 11BN’); for the letter “peh”:
1AYW’H and 121X’ D; for the letter “tzadi”: 1AV X and 11V X.

This seems to confirm that even according to our accepted formula—where we do not double the
terms of confession for the double letters—nevertheless, when we declare: ,JA¥N’1 11T ,13aT2
177X 1AyWw’D, we should have in mind to rectify the five final letters of 7”5¥an, as well.

Thus, we have shed some light on the hallowed words of Rabeinu Yehudah HaChassid and his
student the author of the Rokeach. The blessing “Refaeinu” was formulated with twenty-seven
words corresponding to the twenty-seven letters of the Torah. This formulation was meant to teach
us that the source of illness and disease is due to the damage caused to the twenty-seven letters of
the Torah by one’s transgressions; after all, these letters are the conduits which provide sustenance
to all of creation. By means of these conduits, HKB”"H nourishes all of creation; sins damage these
conduits and, therefore, cause disease. For this reason, we recite the twenty-seven word formula of
“Refaeinu”--to remedy the harm caused to the twenty-seven conduits of sustenance and to draw
renewed sustenance and vitality to the sick person.

N”2w Equals Twenty-seven Times 1”77

Continuing along this path, we can now address the lesson taught by the Tiferes Shlomo--that
Shabbos observance possesses the power to heal. He based this tenet on the allusion in the possuk:
”1N' 1NAW pPY”—by observing and delighting appropriately in the Shabbos, one merits to be
healed--"Xb7Y XRBTY”. Let us begin with the Bnei Yissaschar’s clarification of a statement found in
the Zohar hakadosh (Yitro 88:): “7v0 San Dhw ¥MINT RnNW 172197 RNW ,Naw 1R’ In
other words, Shabbos is one of HKB”H’s names—a name that is complete in all aspects. The Bnei
Yissaschar explains this idea as follows:

7N AT QW A N1 W MR 5521 ,00 XNMNIRT IR 0 1T, wanb b R
W L,wAnh W 1M .n7aw KMLREa DT D D 0T NPMK P02 (D ONY LRI N2
N2 Dmaw ,INR AT Y Son urT Mo Son obw iRt Rnw 172197 Raw ,naw
nawm ,0Mm? nwwa Mm%y K13 73M 00 YWHNRT AN 1w 13 Mnhwn nR 1rapn

0913 NN MM 17217 RRw Naw K1pa 13 by ,ahwb mym mawan s Xn
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He explains that there are twenty-seven letters in the Torah; each letter possesses the life-force
from the holy name “havaya.” The name “havaya” has a numerical value of twenty-six. Therefore,
twenty-seven letters, each possessing the essence of “havaya,” carry the power of twenty-seven
times twenty-six, equaling seven hundred and two—the numerical value of N”aW. This is the
meaning of the statement that Shabbos is a name of HKB”H that is complete in all aspects. It is a
name of HKB”H that is expressed through all twenty-seven letters of the aleph-beis. With the power
and force contained in these letters, HKB”H created the universe in six days. Shabbos is likened to
the soul and form of the world; it is, therefore, referred to as the name of HKB”"H—He Who sustains
the universe.

This idea can be understood in light of the Ohr HaChaim HaKadosh'’s principle (Bereishis 2,3) that
the continued existence of the world depends on observance of the Shabbos. He explains that
HKB”H only created the world to exist for six days; however, due to Yisroel’s observance of
Shabbos, HKB”H renews creation for another six days.

Building on this idea, the Bnei Yissaschar presents the following insight. The fact that HKB"H
renews creation on every Shabbos Kodesh is alluded to in the very name N”2wW. As we have
explained, N”2W equals twenty-seven times the name “havaya”—representing the power and life-
force of the twenty-seven letters that make up the Torah. This is the force with which HKB"H
sustains the universe. This is the message conveyed by the Zohar hakadosh with the statement:
Mo Son bW 1MINT Rpw 1721PT NPW ,NAw 11”. Shabbos is the name of HKB”H that is
complete in all aspects; it is a name that contains the force and essence of all twenty-seven letters.

This allows us to understand why Shabbos observance is a powerful remedy to heal the sick. We
now know that the root of disease and illness stems from the damage caused to the twenty-seven
conduits of sustenance—which emanate from the twenty-seven letters of the Torah with which the
universe was created. Seeing as the name N”2W evokes the source of kedushah of these twenty-
seven letters and each one’s force of “havaya,” Shabbos constitutes a powerful source of healing. It
has the power to cleanse and purify the twenty-seven letters of any blemish or impurity—providing
one with a complete recovery.

This explains so nicely the nuances of the Gemorah’s statement: ,721N o NN 1]7:‘7 012a”
7R125 mamp aXIbM P'\SfT‘?ﬂ N1 NAW-- one who visits a sick person on Shabbos, should say to
him, "Although we are prevented from crying out on your behalf on Shabbos, recovery is coming
soon.” First of all, it is important to understand why we do not recite the vidui on Shabbos. The
purpose of the vidui is to correct the damage caused to the twenty-seven letters of the Torah by our
sins. On Shabbos, the twenty-seven letters of the Torah are illuminated in full force as alluded to by
the very name N”2aW—equaling twenty-seven times “havaya.” Therefore, our blessed sages taught
us: ”PWT'?!Q N1 NAW”—it is unnecessary to cry out and confess on Shabbos, because Shabbos
itself corrects the blemishes and damages caused to the twenty-seven letters of the Torah. As a
consequence, we can rest assured that: ”R125 121p ANXIDN” —recovery from one’s illness is on
its way.
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The Name ”11NX” Is Inscribed
on the Tzaddik’s Forehead

Having come this far, let us examine another insight of the Bnei Yissaschar’s (Shabbatot 8,17). He
discusses the deeper meaning behind Yisroel’s custom to recite on Shabbos—and particularly at
seudah shelishis (Tehillim 23): ”90RNR X5 311 /71 115 mm”. He explains as follows:

owa (OUIW 0Pt Na03) TSPt ynhROTYOIRG WA WP RAnw b by”
e mMnwa mbynh ow 015 prv L..n75an 1an DA wr o NN [ aRbbha
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He cites from the holy Rabbi Shimshon of Ostropolyeh, ztz"], hy”d, in the name of the Peliah, that
there are eight hundred and fifty rooms in gehinom. The tzaddikim journey there in order to
elevate the souls of the wicked. Five hundred and eighty of the rooms are not so strict or dangerous;
however, the remaining two hundred and seventy rooms—equivalent to the word ¥”9, meaning
evil—require greater protection. The tzaddik must be accompanied by an angel named Yehoshua
carrying a wax candle. (The Hebrew word for wax is i1”1¥W). The angel inscribes the name 1”NN
on the tzaddik’s forehead, so that he will not need to fear even in the more dangerous rooms—the
two-hundred and seventy rooms representing ¥”. This was taught by the Peliah.

Rav Shimshon explains that this entire scenario is alluded to by the possuk (Tehillim 23,4): 73 Da”
n7mby X712 '1‘7N—even as | walk through the 580 rooms, the numerical equivalent of N”1
n"mbxy (14+566); ¥y YR N5—1I will not be afraid to pass through the remaining 270 rooms of
Y”9; MY NR Y0—because the name N”NNK has been inscribed on the tzaddik’s forehead.
Additionally, the first letters of the words 1’1 JNAYWR"Y LI’W TN’V can be arranged to form
the word ”1YW, meaning wax; while the first letters of these same words with the addition of the
next word in the possuk, 1211319, spell out ¥”WIM, the name of the angel who accompanies the
tzaddik and inscribes the name on his forehead.

Now, the holy Zohar (Emor 94:) teaches: “RITIAT R1AMMT KM XM IRTA”—on Shabbos, even
the wicked in Gehinom rest. Incorporating this fact, the Bnei Yissaschar says: X211 nawa nam”
T DMK 12 Sy naman 1 ombynb oipryn A Powbnn O ARTIAY PN DI
02T AN NN, DTS DWW NI et aMp RITw Mwbw TTIYoa vabaY et
Nakikgh! MYN. Since the wicked are resting on Shabbos, they are surely intermingling with the
tzaddikim who can help elevate their neshomehs out of gehinom. Therefore, they recite this psalm,
especially at seudah shelishis, when the time for them to return to gehinom is approaching.
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Now, we must resolve several difficulties with this explanation: (a) since the wicked are not judged
in gehinom on Shabbos, why do we recite this psalm on Shabbos which describes the tzaddik’s
journey through gehinom? (b) what is the significance of the name i”NN being inscribed on the
tzaddik’s forehead to protect him while he passes through the 270 more dangerous rooms of
gehinom? (c) why, in fact, are the wicked not punished in gehinom on Shabbos?

Shabbos Kodesh Purifies In Place of Gehinom

These difficulties can all be resolved in one fell swoop. The purpose of the suffering endured by the
wicked in gehinom is to cleanse them and purify them of the damage they caused to the conduits of
sustenance emanating from the twenty-seven letters of the Torah. It is now apparent why there are
two hundred and seventy, ¥”9, rooms of pure evil in gehinom; these rooms are designed to purify
one of extreme damage he has caused to the twenty-seven letters, i.e. ten levels for each letter
equaling two hundred and seventy (27x10).

Next, let us explain the matter of the inscription of the name 1”NN on the tzaddik’s forehead to
protect him on his journey through the two hundred and seventy more hazardous rooms—in his
effort to elevate the souls of the wicked. We have already explained, in the name of the Arizal, that
the word ”NN alludes to the twenty-seven letters of the Torah—the twenty-two letters from
aleph to tov with the addition of the five final letters of 7”D¥11. With this name emblazoned on his
forehead, the tzaddik is demonstrating that he has not caused any damage to the twenty-seven
letters of the Torah; in fact, they are shining forth on his forehead. This will prevent any harm from
befalling him during his passage through the two hundred and seventy, ¥”9, rooms of gehinom
designed to cleanse one of the damage they have caused to the twenty-seven letters.

This, then, is the interpretation of Dovid HaMelech’s words: 7nmby K12 ']‘7N D DA”—even as |
pass through gehinom on a mission to elevate neshomehs of the wicked; 79 R7INX NX5”—1 will not
fear the two hundred and seventy, ¥”9, rooms of gehinom, which contain pure evil, those who
caused extreme damage to the twenty-seven letters of the Torah. Why not? ”YTRY NN 1237—
because the name N”NNK accompanies me, indicating that I have not caused any damage to the
twenty-seven letters of the Torah. For this very reason, HKB”H will illuminate two hundred and
seventy worlds in the future for the benefit of the tzaddikim as a reward.

Now, we have gained some understanding as to why the wicked are allowed some reprieve from
gehinom on Shabbos. The function of gehinom is to cleanse the sinner of the damage he has caused
to the twenty-seven letters of the Torah. Shabbos accomplishes the same goal; so, there is no need
for gehinom on Shabbos. After all, n”2W , which equals twenty-seven times “havaya,” represents
the source and essence of the twenty-seven letters. This is the reason that we recite on Shabbos:
~onR KD 1w b mme; we are alluding to the fact that the day of Shabbos itself—a day
illuminated by the twenty-seven letters of the Torah—functions like the name f1”NNK to save the
wicked from the fire of gehinom.



